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Editor’s Introduction 
 
 
Welcome to the third edition of the St Johns Academic Journal.  
 
It has been an absolute pleasure working towards the publication of the third edition of the St Johns 
Academic Journal. Having read all articles that were submitted to the committee it is clear that St 
Johns college consists of a wide range of academic talents that should be celebrated. This journal 
provides an opportunity to learn from one another and enjoy the variation in each of our academic 
backgrounds and interests.  
 
This journal will take you on a journey through the arts and humanities, social sciences and sciences 
that reflect the diversity that exists within our college.    
 
I would like to thank the academic journal committee: Ellie Dixon-Coyte, Jemima D’Souza, Oliver 
Brown and Zachary Greenan who have worked hard to put the journal together and have produced a 
fantastic edition. I would also like to thank everyone who submitted an article to the journal. It is great 
to see the high level of enthusiasm in disseminating academic knowledge we find interesting 
throughout the college.  
 
Please enjoy!   
 
 
Anthony Hoskins  
SJAJ Editor, 2019-2020 
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Arts and Humanities 
 

‘Drawing upon your own personal ministry or the national ministry of the 

Church, reflect theologically on the opportunities and challenges posed by 

living out the Five Guiding Principles’ 

Author: Fiona Hill, 2nd Year, Theology and Ministry 
 
Using the pastoral cycle (Ballard and Pritchard, 2006), this essay will reflect on the opportunities and 

challenges posed by living out the Five Guiding Principles (Church of England, 2018).  The essay will 

explore the Principles in relation to Bishop Philip North’s withdrawal from the See of Sheffield as 

reported by the Independent Reviewer, Sir Philip Mawer (2017), and how this case highlights the 

opportunities and challenges of abiding by the Principles.  The essay will also draw upon my 

experiences of the Principles at work in the Church of England and I will conclude with a reflection of 

the Principles from my position as a female ordinand given the exploration, reflection and action to be 

discussed.   

 

Experience 

 
In November 2016, the nomination to the See of Sheffield opened and in January 2017, North accepted 

the position; however, in March 2017 North withdrew.  The influential and contextual issues of North’s 

resignation, including the Settlement of 2014, North’s misunderstood position of ordaining women, and 

the diverse theological convictions of the Diocese of Sheffield can be found in the Independent 

Reviewer’s Report (2017).  It is clear throughout Mawer’s report that there was a great lack of trust, 

understanding and communication culminating in the fall of North’s installation as Diocesan Bishop of 

Sheffield, aided by the theological and arguably biased contributions of Professor Martyn Percy (Mawer, 

2017).   

 

Regarding the Five Guiding Principles, the most debated issue surrounding the North affair was the 

understanding of the Fourth and Fifth Guiding Principles, namely the role of ‘mutual flourishing’ 

(Church of England, 2018).  The case also highlights the cost of mutual flourishing (Mawer, 2017).  The 

importance of mutual flourishing first became a lived experience for me when I was a Church of England 

Ministry Experience Scheme Intern for a chaplaincy in a prominent city in the Diocese in Europe (2016-

2017). At this chaplaincy the demographic was of forty-three nationalities, there was a variety of 

denominational differences, working backgrounds, ages and theological integrities that all came 

together to worship; it was a great example of mutual flourishing and demonstrated the blessings and 

challenges of the Principles, particularly the Third Guiding Principle (Church of England, 2018).  

Furthermore, I gained experience of ministering with a retired Anglo-Catholic priest, who had a 

conservative view of priesting women.  Whilst it took time for the priest to engage with me, he became 

a person of great support.   

 

Despite the relative harmony of such diversity, a tension was ever present at Communion; women who 

served the chalice could only serve at one half of the altar rail because there were congregants who 

could not accept the chalice from a woman and would therefore receive from the other half of the rail 

where men were serving.  Whilst this may have been a denominational issue, the accommodation of 
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this belief in practise did not represent the beliefs of the Church of England of which this was a 

chaplaincy of. As such, it is questionable as to whether serving the chalice in this divided way was a true 

reflection of the values of the Principles or the beliefs of the Church regarding the role of women.   

 

Exploration 

 

Percy described North’s nomination as a ‘fudge’, arguing that North would lack integrity in becoming a 

diocesan bishop due to his position on ordaining women as priests and his association with The Society 

of St Wilfred and St Hilda (Mawer, 2017).  However, as Mawer points out, ‘a bishop is a bishop is a 

bishop’ (2017). Therefore, why Percy would contest North’s bishopric, when he was already a suffragan 

bishop in the Diocese of Blackburn, raises questions about Percy’s understanding of the role of the 

episcopate.   On the other hand, Percy’s views were not unlike those expressed by people lay, ordained 

and secular both locally and nationally (Mawer, 2017), and are understandable given the level of 

oversight a diocesan bishop has (Church of England, 2019).  

 

Percy’s views also highlight the challenge of the Second Principle regarding the refusal of the 

sacraments from women, the refusal to be ordained by women or by men who have been ordained by 

a woman or who ordains women himself (Church of England, 2018).  It is clear, however, that Percy’s 

assessment of North’s appointment being a ‘fudge’ runs deeper to Percy’s understanding of the 

Settlement and Principles as being “a mere suite of fudged and managed compromises – rather than an 

act of theological leadership” (Mawer, 2017).  Furthermore, Percy considered the Settlement and 

Principles as ‘an unsuccessful attempt at political management’, arguing that the Church was ‘trying to 

contain ‘two integrities […] on the validity of women’s ministry’ stating that ‘if you truly want to be one 

Church, you can really only afford one integrity’ (Mawer, 2017): The crux of the Principles is holding 

the tension between two opposing theologies.   

 

I suspect from my working relationship with the Anglo-Catholic priest at the chaplaincy and from the 

complexity of North’s position (Mawer, 2017), however, that there are more than two theologies at 

work, with cultural and social issues at play (Wijngaards, 2002): ‘There is […] no simple way to close 

the gap here so that the tension vanishes’ (Church of England, 2018); such a tension cannot be 

underestimated and perhaps a ‘fudge’ is the best the Church can do at this point in time.  As Mawer 

(2017) states, the Principles ‘reflects the reality of the Church’s situation’.  As is commonly said, the very 

nature of the Church of England - albeit a point of pride for some and a contention for others - is a home 

for Christians of a variety of churchmanships, traditions and theological standpoints.  The Director of 

Communications for the Church of England, Revd Arora, suggests that holding this diversity together 

and ‘still finding unity in Jesus Christ’ is the Church's ‘beauty’ (Mawer, 2017).  ‘This beauty’ holds 

tangible opportunity in building a mature Church reflecting the Body of Christ as expressed in 

Ephesians 4:15-16 (NRSE, 1998).   

 

Living with this tension, as the Principles promote, creates a risk of virtuous suffering, however, by not 

considering the lived cost.  Whilst the Principles offer ‘the prospect of a continued place of honour in 

the Church […] [to] the majority, they were the price of getting the 2014 Measure through’ (Mawer, 

2017).  This may suggest that the cost lies with the majority.  The existence of the Principles, however, 

infer that the minority bears a cost too, otherwise there would not be a need for the Principles to ensure 

‘the continued place of the minority who cannot accept, on theological grounds, the Church’s decision’, 
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exposing that there was little or no trust in the Church honouring the minority’s place (Mawer, 2017).  

In addition, the Principles, do not acknowledge that ordained women are also in the minority (Church 

of England, 2017).  The conclusion of this exploration is that there is a jostling of two minorities of 

conflicting theologies finding a home in the same Church. 

 

Reflection 

 

Reflecting on Percy’s input, a question that needs to be asked is whether Percy was acting in line with 

the Principles; by considering this, it may be possible to draw out further the challenges and 

opportunities of living out the Principles.   

 

Mawer’s report presents evidence to suggest that Percy was not living out the Principles himself with 

regards to mutual flourishing although he may accept the First and Second Principle.  Percy agreed that 

‘the language he used […] went beyond that normally employed by academic theologians and became 

colourful, even polemical’ (Mawer, 2017): if Percy had regarded the Principles, perhaps he would have 

found them to be a helpful framework in which to express his views sensitively, and may have found 

mutual flourishing an aimable goal.  As an eminent theologian and husband of a prominent member of 

an organisation advocating ‘gender justice, equality and inclusion in the Church of England’ (Women 

and the Church, 2019), he bore great responsibility to use his influence judiciously.   

 

From my experience at the chaplaincy, trusting relationships need to be built to enable conversations 

to promote mutual flourishing – mutual flourishing which Percy railroaded in the case of North – this is 

an opportunity and a challenge of the Principles, because they promote building relationships with 

members of Christ’s Body who make for unlikely or uneasy partnerships but can make for great 

personal and spiritual growth.  This shows that the challenges of the Principles are not exclusive of 

opportunity.  

 

Reflecting further on mutual flourishing, whilst the Principles were not created to take on the role they 

now bear, for example as a declaration ordinands are required to sign (Mawer, 2017), they contain a 

spirit which is undeniably Christian in that they promote relationships that go beyond being civil with 

‘the other’ to relationships where ‘life […] is well lived […] goes well, and […] feels good’ (Church of 

England, 2018).  In the light of this understanding of mutual flourishing, and contrasting this with 

Percy’s articles accused of fanning the flames and causing a redeemable situation to become 

irredeemable (Mawer, 2017), the Principles offer more opportunity for growing brothers and sisters 

together than the approach Percy is judged to have taken.   

 

Action 

 

To summarise the challenges of living out the Principles is also to summarise the opportunities; the 

Principles reflect how the Church of England is to hold together people living out good and trusting 

relationships in spite of differing theologies of ordained women. The Principles ‘[a]t heart they are 

about relationship, about how relationships (and with and through them, mutual trust) can be sustained 

in the face of fundamental differences of theological understanding on the issue’ (Mawer, 2017).  

Whatever actions are taken to promote loving relationships where people truly flourish, grace will be 

needed; for when ‘we explore good disagreement’, we meet God (Howarth, 2015).  From experience, 
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for good disagreement to happen, we need to understand our different positions and why we hold them.  

As a Church, we also need to understand the Principles and how they are to be lived out. We need to 

determine if they are simply a guide or a code of conduct.     

 

A proposed action is better education of members of the Church, lay and ordained, about the Principles, 

because without an understanding of the Principles and different theological positions, it is 

understandable why there were misunderstandings as to why North was recommended to be a 

diocesan bishop (Mawer, 2017).  However well-meaning the discussions in the diocese about women’s 

ordination were, Mawer (2017) reports that ‘Some women clergy and some who support their ministry 

felt that the discussion in the diocese had been focused on those who could not on theological grounds 

accept the priestly or episcopal ministry of women and that the voice of ordained women needed to be 

encouraged and heard’. Not only then is better education needed, but it needs to be weighted equally 

and needs to have pastoral care at its core which does not favour people of one theological conviction 

over another.  

 

Conclusion 

 

As a woman training for ordination in a theological college that welcomes women, I do not feel the cost 

of the Principles on a daily basis and I experience the benefits of serving in a Church where the majority 

are in favour of all orders being open to women; I can lead and minister equally with my male 

counterparts.  Being in the majority, I felt ashamed of the vilification of North; to be in such a minority 

must be frightening.  Had the Principles been followed, perhaps the story could have been different for 

Sheffield. However, the Principles would have needed to have been viewed in the best possible light.  

North’s case demonstrates that the Principles are needed to protect my fellow brothers and sisters in 

Christ who cannot accept ordained women at all or some orders.  However, the cost and damage of the 

process of the slow knitting together of opposing theological ligaments is lived by many on all sides of 

the debate as the North matter exposed.   

 

This is not to say I never feel the costs of not having my vocation recognised universally by the Church 

of England because when my vocation is not recognised, I experience my existence being rejected as 

perhaps North did when his nomination as bishop was rejected.  I firmly believe that I am being called 

to be a priest by God, it is who I have been created to be, it is who I am.  Whatever the cost of accepting 

this path God has set before me I freely accept but I am pained that there are members of my Church 

for whom my existence causes deep discomfort; at my lowest I feel a sadness about my existence.  In 

addition, whilst a theology of taint maybe denied (Mawer, 2017), that is how I perceived it when 

congregants did not accept the chalice from me and this will be how I will feel in the future when some 

lay and ordained people cannot accept Communion because I bless it.  What causes me a greater sadness 

and pain, is through rejecting my service Christ is rejected; the sacraments are made sacred by Christ 

and offered physically by the servants He chooses to bless and share His body and blood in the 

Eucharist.  As painful as it is for my ontological existence to be denied, seeing Christ denied causes me 

far greater pain and I do not feel that the pastoral care offered by the Principles considers this distress 

and focuses solely on ministers and parishioners who cannot accept ordained women.   
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The Celts have been described as being “the first great nation north of the 

Alps”, and many other such claims have been made in respect of Celtic 

civilisation. Discuss to what extent modern day understandings of Celtic 

civilisation may be demonstrated to have some basis in historical fact. 

Author: Alex Hibberts, 4th Year, History  
 
At the Plaid Cymru party conference in 2016, the leader of the SNP (Scottish Nationalist Party), Nicola 

Sturgeon, addressed an audience of Welsh nationalists as ‘friends’, stating Scotland and Wales had great 

commonalities through ‘Celtic connections’ that ran ‘deep’ (Scottish National Party, 2015). For instance, 

these bonds existed in the form of a common Celtic culture and ‘Celtic language’ that ensured their 

respective nations, bastions of Celtic civilisation, retained a distinctive identity that demarcated them 

from their common neighbour, England (Scottish National Party, 2015). These claims to cultural 

distinctiveness are used to provide the basis for a nationalistic agenda, generated by both the SNP and 

Plaid Cymru, that seeks to legitimise claims for Scottish and Welsh independence. However, it must be 

questioned to what extent this modern day understanding of Celtic civilisation, as a facet of the cultural 

identity of contemporary Scotland and Wales, is based on historical fact.  

 

Thus, it is necessary to explore primary sources that relate to the beginnings of the relationship 

between the cultural groups that later became defined, from a contemporary perspective, as England, 

Wales, and Scotland. Such a relationship was initially forged in conflict through the first contact of the 

Celtic inhabitants of Britain with the Anglo-Saxon people, who would later be defined as ‘English’, in the 

fifth and sixth centuries (Pryor, 2005). During this period, for instance, the initial construction of 

Arthurian myth can be identified as a specifically Welsh attempt to retain a sense of cultural 

distinctiveness from the overwhelming pressure of Anglo-Saxon incursions (Pryor, 2005). 

 

These incursions, as elsewhere in an insular context, led to a marginalisation of Celtic civilisation on the 

British Atlantic fringe and the explicit association of these regions with Celtic culture. Yet, as sources 

derived from a Celtic context will reveal, the identification of Scotland and Wales as the specific 

geographical regions of Celtic civilisation is problematic. This is because all of the British Isles, to some 

extent, participated in Celtic civilisation. Some areas, now defined as England, still retain a strong bond 

with Celtic culture, such as in Cornwall (Davies, 2007). Thus, although the claims of contemporary 

nationalists, that of a Celtic distinctiveness, have a historical basis, the idea that only fixed geographical 

areas have a legitimate claim to this heritage is invalid.  

 

Focusing on modern day understandings of Celtic civilisation in a specifically British context will 

provide more insightful conclusions than could be gained from a broader survey of Celtic civilisation 

across Europe. This is because contemporary perceptions of the Celts are often based on a precise 

cultural and historical context. For instance, the view of Celtic civilisation in Scotland is based on a 

historical understanding of the Anglo-Scottish relationship and, resultantly, is what invokes questions 

of Scottish independence. 

 

This relationship between Scotland and England is one of the themes of the Old English work The Battle 

of Brunanburh, a tenth century poem written to commemorate a battle, of the same name, fought in 937. 

The combat, between participants derived from the cultural groups later defined as England, Scotland, 
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Wales and Ireland, including King Æthelstan of England, King Constantine II of Scotland, Owen I of 

Strathclyde and the Hiberno-Norse King of Dublin, Olaf Guthfrithson, resulted in an English victory 

(Crossley-Holland, 1982). Consequently, the poem provides an interesting insight into the tenth century 

relationship between cultural groups later stipulated to be part of Celtic civilisation by contemporary 

nationalists and England. The poem, for instance, describes the relationship of conflict between the 

English and the ‘Scots’ who are described as the ‘enemy’ who, once defeated, ‘fled north’ to their ‘own 

country’ (Crossley-Holland, 1982). 

 

However, the agenda of the poem, to stress an embryonic English nationalism, inevitably leads the 

‘otherness’ of non-English nations to be exaggerated in order to assert this new-found sense of 

Englishness (Crossley-Holland, 1982). Furthermore, this patriotic ‘king and country’ piece, should, 

according Crossley-Holland, be understood in the court context in which it was written (1982). Thus, 

in order to glorify King Æthelstan’s victory, the poet stresses English superiority over their culturally 

inferior opponents (Crossley-Holland, 1982). The English victory, for example, partly results from the 

support of ‘God eternal’ and the idea that the Scots and Irish were ‘fated’ for defeat (Crossley-Holland, 

1982). Despite these limitations, the poem still seeks to stress the distinctiveness of Celtic civilisation 

compared to the English by describing how the Anglo-Saxons, the predecessors of the English, 

‘hammered the Welsh’ and ‘overran’ the Celtic inhabitants of Britain to found an alternative society to 

the one previously existing (Crossley-Holland, 1982). 

 

Yet, attempting to define the historical basis for contemporary nationalistic claims of cultural 

distinctiveness between Celtic civilisation and the English, through comparing the polities represented 

at Brunanburh, is problematic. This is because it may be questioned, as with modern day Scotland and 

Wales, whether all these polities were still, by the tenth century, wholly Celtic and thus actually 

compatible comparisons. For instance, the Kingdom of Dublin was not the product of a purely Celtic 

organisation but rather the result of a hybrid Hiberno-Norse culture resulting from Norse settlement in 

Ireland from the eighth century.  Another source derived from an English context, yet from two 

centuries beforehand, may provide a clearer perception of the historical basis for claims that Celtic 

civilisation is distinctive in comparison to that of England. Bede’s Ecclesiastical History, written in c. 731 

at a monastery in the Anglo-Saxon Kingdom of Northumbria, is a teleological work that asserts the 

divine providence of a united England, from an ecclesiastical perspective, even when it was not a 

contemporary political reality (1994). 

 

The History is useful for charting later Anglo-Saxon perspectives on the initial relationship of their 

predecessors with the Celtic civilisations they encountered upon arrival. Bede describes the early 

conflict between the two cultural groups, with the Celtic civilisations having the initial upper-hand 

through the virtue of being Christian. For instance, the Anglo-Saxons lost an early battle against the 

Celtic peoples as they did not have ‘Christ Himself […] in their camp’ (Bede et al., 1994). The suggestion 

that the Celts had cultural distinctiveness in comparison to the Anglo-Saxons reveals Bede’s agenda, 

because the claim is based on the idea that they were superior on account of their Christianity. However, 

even after conversion to Christianity, Bede continues to stress the alternative religious identity of Celtic 

civilisation. He regards the distinctiveness of the Celtic Church as inferior to that of the Roman Church, 

of which he was a participant (Bede, 1994). He states that the Celtic Church was ‘not in accordance with 

church practice’ and lacked ‘unity’ with the rest of British Christianity (Pryor, 2005).  
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The division between Insular Celtic civilisation and Anglo-Saxon England is made evident in Bede’s 

writing, supporting the perspective of modern-day nationalists that the Celtic nations possessed 

autonomous societies and distinctive cultural identities in comparison to England. Nonetheless, Bede 

writes from an ecclesiastical viewpoint which, although influential in early medieval society, does not 

represent the entirety of either contemporary Celtic or English society. Furthermore, Pryor argues that 

Bede was a participant in the creation of ‘Englishness’. He writes to assert English identity, perhaps as 

much as the author of The Battle of Brunanburh, and, consequently, may exaggerate the differences 

between English and non-English society (Pryor, 2005). Utilising sources from within Insular Celtic 

societies avoids this inherent bias generated from an English perspective and provides an insight into 

how, historically, Celtic civilisation viewed itself in its relationship with the ‘other’.  

 

The Welsh construction of Arthurian mythology is part of this desire to assert, and retain, the 

distinctiveness of Celtic civilisation as separate from the ‘other’, specifically in relation to the 

increasingly dominant culture of Anglo-Saxon settlers in the fifth and sixth centuries (Pryor, 2005). The 

earliest direct reference to Arthur can be identified in Nennius’ History of the Britons, from c. 829 (Pryor, 

2005). Nennius, a Welsh monk, created Arthur, according to Pryor, as a ‘heroic Celtic leader’ to inspire 

the Welsh to resist ‘Anglicisation’ (2005). However, Nennius also wrote with an agenda, similar to Bede, 

stressing how the Christian faith of the Celts could secure their victory over the pagan Anglo-Saxons 

(Pryor, 2005). Yet, whilst recognising this context, even from an ecclesiastical perspective it is clear 

Nennius seeks to distinguish the Welsh as inherently different from the Anglo-Saxons. Arthur is 

described as the leader of the ‘kings and military force of Britain’ who ‘through the power of our Lord 

Jesus Christ’ defeated the ‘Saxons’ (Nennius and Giles, 2000). Thus, as evident in Bede and The Battle of 

Brunanburh, Celtic civilisation is set apart from that of the Anglo-Saxons, and later England, supporting 

modern day claims that Celtic nations should be considered separately, and can legitimately claim 

independence, from England.  

 

However, Nennius refers to Arthur as leader of ‘Britain’ rather than Wales or Scotland (Nennius and 

Giles, 2000). This would suggest, as collaborated by the Mabinogion (Davies, 2007), that the whole of 

the British Isles were considered part of Celtic civilisation rather than the limited geographical areas 

that modern day nationalists would define as Celtic. Resultantly, the claims of Nicola Sturgeon, for 

instance, that only Wales and Scotland shared ‘Celtic connections’ are invalid (Scottish National Party, 

2015).  

 

The Mabinogion is a collection of stories, originating from early medieval oral tradition, that were 

written down after c. 1282 when Llwelyn ap Gruffudd, the last Welsh prince, was removed. Although 

the collation of these tales into one document is a nineteenth century intervention, the Mabinogion 

provides a perceptive insight into how Celtic culture viewed the rest of Britain after being marginalised 

to the Atlantic fringe. In itself, the writing down of older oral traditions should be seen an early example 

of Welsh nationalism in the face of English occupation (Davies, 2007). One story, The Dream of Maxen 

Wledig, preserves the memory of Britain’s inclusion in Celtic civilisation. In the Dream, the Roman 

emperor, Magnus Maximus (d. 388), is imagined visiting Britain in a dream where he sees the ‘fairest 

island in the world’ which is the home of a wondrous civilisation across the ‘island of Britain’ (Davies, 

2007). 

 

It is evident that no geographical boundaries are applied to Celtic civilisation, in contrast to modern day 

Celtic nationalists, leading to the conclusion that, in the Dream, all of Britain was considered Celtic 
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(Davies, 2007). Historical reality supports the Dream in claiming that all of Britain was once Celtic, and 

that large parts of England, until as late as the ninth century, participated in Celtic civilisation (Davies, 

2007). For instance, Davies indicates how the Brythonic Kings retained control of ‘most of Britain’ until 

at least 549, whilst Cornwall grasped at independence until 878 (2007). Even after, a ‘Celtic’ identity 

continued to shape Cornish identity and, to some extent, still does (Davies, 2007).  

 

To conclude, it is clear that claims generated by Celtic nationalists, such as the SNP, that the legacy of 

Celtic civilisation in Scotland, Wales, and Ireland, provides a cultural distinctiveness and identity to 

legitimise calls for independence, do have a historical basis. An investigation of primary sources, both 

from English and Anglo-Saxon contexts, such as Bede’s History, and from a Celtic context, such as 

Nennius’ History of the Britons, reveals that the relationship of conflict led to both cultural groups 

defining themselves in apposition to the ‘other’. For instance, the Welsh constructed the corpus of 

Arthurian legend in order to provide a common mythology that, alongside the Mabinogion, retained the 

cultural memory of Celtic civilisation before its retreat, in response to Anglo-Saxon incursions, to the 

Atlantic fringe (Pryor, 2005). Whilst the English, successors of the Anglo-Saxons, constructed an 

embryonic national identity that asserted a sense of Englishness through claiming cultural superiority, 

as in The Battle of Brunanburh (Crossley-Holland, 1982). Such bore a heavy inheritance on future Anglo-

Celtic relations, leading to English conquest, for instance, of Wales.  

 

However, this modern day understanding of Celtic civilisation is highly problematic as it assumes that, 

retrospectively, only fixed geographical regions of Britain can legitimately claim Celtic identity. As 

suggested by the Dream of Maxen Wledig, all of Britain was once part of Celtic civilisation. The only 

difference retained by Scotland and Wales, for example, is that a distinct Celtic culture persisted in these 

regions compared to its oppression and retreat from the majority of England (Davies, 2007). 

Furthermore, it must be questioned whether modern day understandings of Celtic civilisation in Britain 

are truly represented by Celtic nationalists, such as Plaid Cymru or the SNP, and if, upon assessing the 

view of popular society more widely, we would identify an understanding of Celtic civilisation that 

lacked such a significant historical basis. 
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‘Does the very distinction between the sexual and the nonsexual matter to 

queer thinking and, if so, when, where, and how? Can work be regarded as 

queer if it’s not explicitly ‘about’ sexuality?’ – Halley and Parker. Discuss.  

Author: Molly Byford, 3rd Year, Liberal Arts 
 
Queer theory will almost certainly always, by its very nature, have a link to sexuality; this is largely due 

to the context of the movement, as well as the intrinsic relationship humans have with sex and, by 

extension, sexuality. As explored within the essay of the titular quotation, ‘sexuality [is] like the 

weather, inescapably an element in everything’; there is an implicit dependence on the issue of sexuality 

in everything (Halley and Parker, 2011). Queerness carries with it an immense number of definitions 

and connotations. It has ‘a definitional indefiniteness’, something Helene Meyers queries due to a fear 

of ‘dispersal’ (1997). However, the ubiquity of potential queerness is what this essay aims to explore. 

Queerness transforms how we acquire knowledge, challenges our distinctions of normal, and disrupts 

how sexuality is written. Through the questioning of our heterosexual society, we can see, as stated by 

Monique Wittig, that it ‘not only oppresses lesbians and gay men … it oppresses all women and many 

categories of men, all those who are in the position of the dominated’ (1980). It continually becomes 

evident through queer theory, and its ability to include in discourse anything that deviates from the 

norm, that queerness and its inherent link to sexuality is a tool for analysis that can be used almost 

universally. This essay will discuss the distinction between the sexual and the nonsexual, its 

importance, and the current necessity of sexuality (and the sexual) in politics. It will also touch on the 

possibility of an ‘outside’ to sexuality by examining the grey area that is asexuality and bisexuality, and 

whether queer works are dependent on explicit sexuality. To address the latter issue, the essay will 

focus on a queer reading of Arthur Miller’s Death of a Salesman (1949), as it challenges the common 

perceptions of sexual orientation and attraction that arrive with the term queer. Despite the fact that 

works can be regarded as queer in contexts that do not discuss sexuality, the sexual and sexuality are 

still integral parts to queer theory and humanity. As stated by Michel Foucault in his seminal History of 

Sexuality, ‘it may well be that we talk about sex more than anything’ (1978). Perhaps the hegemony of 

sex in discourse and language is the reason even the nonsexual can be viewed as part of the sexual.   

  

The differentiation between the sexual and nonsexual may be best described as a ‘relationship.’ They 

are distinct concepts, but it is the conscious decision to divide the ideas – to create a thin, and sometimes 

invisible, line – that brings both definitions under the umbrella term queer. Susie Jolly discusses the 

nonsexual and its distinction between the sexual, arguing that both categories of issues ‘interact and 

reinforce one another in many different ways’; she goes on to argue that sexual desire is shaped by 

power and therefore does not agree the distinction ‘is, or should be, a sharp one’ (2000). For discourse 

that revolves around deconstructing binary oppositions, little weight should be given to the distinction 

between nonsexual and the sexual, since they are so innately related. There is a privilege within 

sexuality as long as non-sexuality is marginalised; as Kristina Gupta outlines, we must critique this 

concept (2015). Where, for instance, is asexuality’s place in queer theory if there is an attempt to create 

a harsh distinguishing line between the sexual and nonsexual? It is academic quandaries such as this 

that are enforced if we place too much emphasis on this ‘distinction’. Within the essay by Janet Halley 

and Andrew Parker, the very question they pose (that in the title of this essay), is swiftly followed by 

the statement that ‘the problem is less that queer theory ‘makes everything about sex’ than that it lodges 

the ‘nonsexual’ firmly within the ‘sexual’’ (2011). If, as Jonathon Culler states, sex is ‘fundamental to the 
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identity of the individual’ then what can we deem as nonsexual (2011)? There is evidently a large body 

of literature that argues the nonsexual is rooted in the sexual. Anomalies, such as asexuality, can be 

deemed as ‘outside’ sexuality or as nonsexual. However, if it is queer theory’s imperative to observe and 

represent the abnormal, perhaps we should not be othering asexuality. Placing it outside of sexuality 

thus brings us back to the sexual within the nonsexual. It can be argued that it is through the sexual that 

we can oppose, or be apathetic, most explicitly. Wittig reasons that ‘if we as lesbians and gay men 

continue to speak of ourselves and to conceive of ourselves as women and as men, we are instrumental 

in maintaining heterosexuality’ (1980). Although undoubtedly the terms ‘women’ and ‘men’ are steeped 

in connotations of the sexual, it seems that it is through the sexualised labels of ‘gay’ and ‘lesbian’ that 

Wittig believes we can champion a queerness that defeats heteronormativity. It is through politics that 

the distinction between sexual and nonsexual is most defined. But when, where and how? 

  

To look at the importance of the sexual within politics and where it manifests, we need not look far. 

Looking back to Stonewall and the AIDS crisis, the sexual seems distinct from the nonsexual due to the 

sense of a marginalised uprising. Political outcries that are nonsexual do not generate the same fear and 

passion of those that are in their nature sexual. In Eve Kovofsky Sedgwick’s Epistomology of the Closet 

(1990), they note that coming out of the closest has specifically been something politically orientated, 

but only ‘post-Stonewall’ (2008). By labelling oneself, you commit to a Foucauldian act of power 

through the rhetoric of ‘coming-out’ (Callis, 2009). Sexuality matters as it represents people; by coming 

‘out’ you make visible those who are still ‘in’ – but you also normalise coming out. Even more political, 

and potentially the largest crisis related to sexuality, was the AIDS crisis. Halley and Parker describe 

the ‘riveting feminist sex wars with the crescendo … in AIDS-related deaths among gay men in the 

United States’ (2011). Foucault’s idea manifests itself here, in the fact that what had previously been 

considered a sexual act was now your sexuality: ‘it was a thing one administered’ (1978). There were 

men who did not label themselves gay that died. This is exemplified in the work of playwright Tony 

Kushner in Angels in America (1992), as Roy Cohn, a man who despises homosexuals, dies of AIDS due 

to his sexual acts with men. The fear surrounding the AIDS crisis was intrinsically tied to its relation to 

sexuality and sexual acts. It is the reaction of a heteronormative society regarding the abnormal and 

explicitly sexual that pushes queer thinking forward. 

  

To briefly discuss an important, but seemingly impossible question, we must explore the nature of 

asexuality and its place within queerness. Adrienne Rich observes and presents the idea of compulsory 

sexuality; a concept that punishes women who aren’t heterosexual and ‘systemically ensures the power 

of men over women’ through sexually accessibility (1980). This Gupta furthers by stating that society 

uses the concept to assume ‘that all people are sexual’ (2015). This forces queer theory to posit the 

question: is there an ‘outside’ of sexuality? And, even if there is, where does asexuality sit? Can anything, 

not just texts, be regarded as queer, even if it is not explicitly ‘about’ sexuality? Probably, but it cannot 

solely enforce the norm. Neither asexuality or bisexuality sit in the hetero/homo binary, nor does the 

former necessarily fit a sexual category. This is what happens when we attack the ‘hegemonic binary’; 

we ignore those sexualities that fall out of it (Callis, 2009). If there are no asexual acts or bisexual acts, 

‘but rather only heterosexual and homosexual ones, the how can [they] ever be performed?’ (Callis, 

2009). This discussion may only encourage more questions, as is evident, but it is worth maintaining 

the awareness that almost none of queer theory is clear cut.  

Noreen Giffney advocates the use of queer theory for interrogating ‘all normative and non-normative 

acts, identities, desires, perceptions, and possibilities, for those relating not even (directly) to gender 

and sexuality’ (2004). It is through this tool that we can regard works as queer, even if they are not 
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explicitly about sexuality. To demonstrate this, we can look to Death of a Salesman; the plot does not 

address sexual orientation or attempt to break down the heteronormative. However, Biff can be read 

as a queer character as he deviates from expectations and critiques gender performances, showing the 

detriment of gendered expectations. He is ‘at odds with the normal’ (Callis, 2009). There is even an 

argument to say that the play has a queer narratology due to its non-linearity and alternate accounts of 

history; these devices draw the play away from a normative structure. Through Biff’s character, Miller 

even manages to convey a sense of jouissance inherent to queer theory, as mid-way through his bitterly 

tense argument with his father he says, ‘I stopped in the middle of that building and I saw – the sky. I 

saw the things that I love in this world. The work and the food and the time to sit and smoke’ (Miller, 

2000). It is an image so universal, yet singularly perfect for Biff. He is not queer because of his sexuality; 

he is just waiting for the minute he says ‘I know who I am!’ (Miller, 2000). Biff knows he is not the ‘leader 

of men’ (Miller, 2000), and provides answers Giffney’s debate as to whether straight people can be 

queer (2004). If the criteria this essay has applied are valid in wider discourse on what can be regarded 

as a queer work, then there are innumerable opportunities to look at works through a queer lens.  

  

Whilst encouraging the action of queering texts that existed before the establishment of queer theory, 

we must not disregard the importance of queer work that is explicitly about, and addresses, sexuality. 

As Sedgwick states: ‘modern Western culture has placed what it calls sexuality in a more and more 

distinctively privileged relation to our most prized constructs of individual identity, truth, and 

knowledge, it becomes truer and truer that the language of sexuality not only intersects but transforms 

the other languages and relations by which we know’ (2008). Sexuality is integral to transforming all 

areas of theory and society; it is seen as a ‘fundamental constituent of identity’ (Leitch et al, 2018). It is 

fundamental for the works of Wittig, Foucault, Sedgwick and Butler, and the founding of queer theory. 

We can find other examples of queer texts explicitly about sexuality. For example, Lesléa Newman’s A 

Letter to Harvey Milk is overtly queer and obviously centres on sexuality and same-sex sexual acts 

(2004). Bringing forward this discussion of straight men who have comforted men sexually, the double 

otherness of being Jewish and gay, as well as platonic love between two men, Meyers shows the 

brilliance that queerness can radiate. The novel clearly opposes the norm, as signposted by its title 

which pays homage to the great gay rights activist. Yet, it does not do so in an aggressive way. It is a 

story embedded in the historicity of queerness, as it destabilises heterosexuality.  

  

As Culler states, queer theory ‘uses the marginal – what has been set aside as perverse, beyond the pale, 

radically other – to analyse the cultural construction of the centre: heterosexual normativity’ (2011). 

However, we cannot use only the marginal to deconstruct this concept. Queer theory must be used to 

analyse cultural norms that currently unopposed within society. Rosemary Hennessey has argued that 

‘becoming ‘queer’ can be seen as ‘a new subjective definition’ that has to be undertaken by every one of 

us (1993). If queerness encourages us to abandon current concepts of sex that ideologically entrap us, 

then becoming queer betters us. Queer theory can be used to delve into a variety of areas, but we must 

not ignore texts that explicitly challenge norms. Whilst we can enjoy finding the queer in the seemingly 

normative, it is vital that as a society we champion the overtly deviant and queer.  
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Social Sciences 
 
Mohsin Hamid’s How to Get Filthy Rich in Rising Asia: the use of voice and 

focalisation in literary narrative to challenge societal hierarchies.  

Author: Coreen Grant, 3rd Year, English 
 
Rana Dasgupta argues that the contemporary writer has two major projects: the first is to express the 

contemporary realities of globalisation, and the second is developing new aesthetics through which to 

understand the present (2009). In his third novel, How to Get Filthy Rich in Rising Asia, Mohsin Hamid 

uses a fresh ‘new aesthetic’ to portray the present moment of globalisation and neoliberalism, and the 

highly stratified society in which it has resulted (2014). Charting the rags-to-riches story of an 

unnamed protagonist as he rises the social ladder in an unidentified metropolis, Hamid’s focus is not 

on the (postcolonial) national viewpoint, but rather on the wider scale of global capitalism and its 

effects on society. According to Angelia Poon, the catchy, hyperbolic title of the novel signals its 

masquerade as a self-help book, and ‘openly and ironically advertises its satiric intent’: this satire is 

directed at the myths of globalisation and capitalism, which Hamid shows to be as inherently false as 

the promises of the self-help genre he parodies (2017). Through his innovative use of a familiar 

second-person voice, Hamid not only draws the reader into the story, but offers ‘an invitation to 

create. Together’ by leaving a narratorial space for the reader to actively fill (2013). Hamid’s 

confusion of narratorial hierarchies between author, narrator, protagonist, and reader reflects his 

critique of social hierarchies and the capitalist motivations of a globalised society, ultimately offering 

alternatives based upon contact and connection.  

 

The narrative charts a straightforward upward mobility trajectory following the unnamed protagonist 

from rural poverty, through urban impoverishment and eventually to the upper-middle class. 

However, instead of a first or third-person narration as might be expected from a bildungsroman 

form, the reader is presented with a dramatic monologue in second-person (Poon, 2017). The 

narrator is upfront from the beginning: ‘this book is a self-help book. Its objective, as it says on the 

cover, is to show you how to get filthy rich in rising Asia. And to do that is has to find you, huddled, 

shivering, on the packed earth under your mother’s cot’ (Hamid, 2014). It is significant that, even in 

this opening, the reader is confronted with multiple meanings of ‘you’, shifting from the general 

audience of ‘show you’ to the specific protagonist of ‘find you’. Jarmila Mildorf notes that the narrative 

continues to oscillate between address to the narrative audience and reference to the unnamed 

protagonist throughout the novel, with the effect of eliding the distance between reader and 

protagonist (2016). Thus, when the narrator tells the reader that ‘your anguish is the anguish of a boy 

whose chocolate has been thrown away […] whose new sneakers have been stolen. This is all the 

more remarkable since you’ve never in your life seen any of these things’, the jarring realisation of a 

Western, middle-class understanding of ‘anguish’ (here characterised by materialistic happiness) is 

heightened by the direct address (Hamid, 2014). Social hierarchies define ‘your’ life from the outset: 

you are ‘fortunate in being third-born’, since your brother must forgo education to work and your 

sister is married off, but you are still differentiated by ‘attire, for example, or an accent […] there was 

no hiding from the fact that you were the son of a servant’ (Hamid, 2014).  In his depiction of rural 

poverty, Hamid addresses not only wealth but also gendered hierarchies: ‘in an all-female society your 

mother would likely rise to be queen […] here the best she has been able to manage is […] to be spared 
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severe provocation’ (Hamid, 2014). Likewise, your sister’s education is cut short because ‘her time for 

that has passed. Marriage is her future’ (Hamid, 2014). These details of a hierarchal life are not 

unusual, but Hamid’s focalisation through the second-person pronoun is shocking in its immediacy, 

because suddenly they are your relatives, not distant inventions. Poon notes that Hamid’s use of ‘you’ 

to refer to both reader and character results in ‘a different inflection of the more orthodox 

triangulated relationship of narrator-reader-character as the reader is denied the safety of distance’ 

(2017). Through the second-person voice, Hamid is able to not only highlight the embedded 

structures of social hierarchies, but place the reader within these very structures, laying the 

groundwork for his challenge to such stratification. 

 

In Prospect Magazine, a reviewer notes that ‘to write one novel in second-person narrative may be 

regarded as a stunt; to write two looks like masochism. That this enhances rather than detracts from 

the emotion of the story demonstrates the power of [Hamid’s] prose’ (Hamid, 2014). Despite the 

straightforward rise and fall plot, at the novel’s emotional core is a long-distance love story between 

‘you’ and the ‘pretty girl’. The pair follow parallel stories of social climbing throughout their lifespan 

to octogenarians: ‘what is clear to the pretty girl is that she must bridge a significant cultural and class 

divide to enter even the lower realms of the world of fashion’ (Hamid, 2014). However, the pretty girl 

must battle not only class hierarchies, but also gendered ones, and she resorts to acting as a mistress 

to a ‘marketing manager [who] demands physical favours’ in order to break into the industry (Hamid, 

2014). Liliana Naydan argues that like the nameless protagonist but to a greater degree ‘the pretty girl 

buys into the capitalist system and the dream of upward mobility as globalisation propagates it, and 

she successfully helps herself by transcending her social class to become a self-made woman – at least 

for a while’ (2018). Therefore, encounters with the protagonist are ‘transgressive’ because he 

occupies a difference sphere of existence in terms of class, and he reminds her of that which she seeks 

to leave behind: ‘you are a door to an existence she does not desire, but even if the room beyond is 

repugnant, that door has won a portion of her affection’ (Hamid, 2014). Mildorf argues that the 

protagonist and the girl are ‘Everyman’ figures who function as projection screens for other people’s 

experiences, lending the novel an allegorical quality and a trans-local if not universal dimension 

(2016). Thus, focalising the emotional core of the narrative through two ambiguous yet relatable 

characters allows Hamid’s emphasis on social hierarchies to take on broader significance, rather than 

remaining restrained by character specifications.  

 

Significantly, it is not only Hamid’s characters who remain nameless, but also the central megalopolis: 

Hamid says that he ‘found by describing things to be what they are, rather than using shorthand of 

names for them, [he] could see them fresh’ (Naydan, 2018). The second-person address accentuates 

the proximity and connections of the city: ‘around you is a crush of people more diverse than those 

you see at home […] They have been pulled to this colossal city by the commerce […] binding rising 

Asia to Africa, Oceania, and beyond’ (Hamid, 2014). Viewing the masses of the city through ‘you’ 

underscores connections which are both global – in terms of commerce – and individual. Thus, his 

stylistic de-branding of character, city, and nation creates space for a different kind of realism to the 

traditional novel. Weihsin Gui argues that the anonymity of both characters and geographical 

locations suggests that ‘Hamid’s novel is […] an elucidation and critique of neoliberal rationality 

inherent in the trope of Rising Asia’ (2013). The city is repeatedly described as a living entity, which 

has the effect of simultaneously portraying a web of life united by capitalism and exposing the 

extremes of wealth and poverty which exist side-by-side. The narrator relates, ‘your city is not laid out 

as a single-celled organism, with a wealthy nucleus surrounded by an ooze of slums […] Accordingly, 



21 
 

the poor live near the rich’ in its ‘bulging’ ‘urban belly’ (Hamid, 2014). Hamid’s narratorial strategy of 

portraying the city as a body reflects the reality of social echelons physically juxtaposed within the 

city: as such, many of the descriptions revolve around a diseased or dysfunctional body. Adnan 

Mahmutovic argues that ‘there is something positive in this dysfunctionality, as for instance the fact 

that the rich cannot throw the poor out of certain spaces’, but the effect can also be seen as a poetic 

critique of the social circumstances which have led to such acute disparity (2017).  

This inequality is foregrounded by the protagonist’s economic venture selling fraudulent bottled 

water: ‘those more well-off have switched to bottled water, which you […] are eager to provide’ 

(Hamid, 2014). Poon argues that water is symbolically significant on multiple levels, since ‘unequal 

access to water strikingly reveals the gap between the rich and the poor’, and also ‘stands as a potent 

symbolic reminder of market-based policies and neoliberal ideology’s reach’ (2017). Hamid’s 

depiction the physical state of the city reveals a deeply disenchanted attitude with the reality of 

globalisation: ‘your city’s neglected pipes are cracking, the contents of underground water mains and 

sewers mingling, with the result that taps in locales rich and poor alike disgorge liquids that […] 

reliably contain trace levels of faeces’ (2014). Although this ironically seems to eliminate class 

difference, the ability of the rich to source their water elsewhere, as highlighted by the protagonist’s 

economic success, undercuts any socially levelling effect. Sharae Deckard asserts that Hamid’s 

portrayal of the city is ‘unblinking in its assessment of the human and environmental costs of the 

neoliberal regime of accumulation’, conveying the acerbic quality of Hamid’s critique beneath its 

playful façade (2015). The view of ‘this most unequal city’ presented through ‘your’ eyes provides an 

intimate vision of the hardships of poverty (Hamid, 2014), but also a distance necessary for the reader 

to understand the wider effects of globalisation. 

 

Alongside anonymity, another distinct stylistic element contributing to Hamid’s critique of global 

inequality is his parody of the self-help genre. The chapters, which are titled by directives typical of 

the language self-help literature – ‘Move To The City’, ‘Learn From A Master’, ‘Befriend A Bureaucrat’ – 

each open with a self-conscious contemplation of the genre itself (Hamid, 2014). For example, Chapter 

Six, ‘Work For Yourself’, begins by telling the reader that ‘like all books, this self-help book is a co-

creative project […] readers don’t work for writers […] sooner or later you must work for yourself. 

The fruits of labour are delicious’ (Hamid, 2014). The narrator’s metafictional encouragement to 

readers to ‘work for themselves’ reflects the ideal of the self-made man which underpins capitalism. 

This is particularly evident in the ‘American Dream’, which idealises individualism. Poon argues that 

self-help books ‘sell the myth of self-determinism [and] empowerment’ by promoting the belief that 

the means of achieving material affluence is simply a matter of individual choice and personal will, 

rather than a result of inborn socioeconomic advantages (2017). By parodying the principles of the 

self-help genre, Hamid’s narratorial style holds to light the promises of capitalism in order to tackle 

‘the issue of economic disparity and inequity in global capitalist societies’ (Poon, 2017). The 

disingenuity of the narratorial voice, which commands the reader to follow the twelve steps (or 

chapters) to reach extreme wealth, is hinted at from the outset of the novel, alerting the reader to 

Hamid’s duplicitous agenda. For example, Chapter Three tells the reader ‘Don’t Fall in Love’ because 

‘as far as getting rich is concerned, love can be an impediment’ (Hamid, 2014). However, a page later 

the protagonist is ‘infatuated with the pretty girl’, and, indeed, it is this romance which brings the only 

real happiness to the protagonist throughout his rise to filthy richness (Hamid, 2014). Naydan refers 

to self-help literature as ‘an untrustworthy genre’ (2018), especially given the ‘slippery’ nature of 

second-person referentiality, according to Monika Fludernik (1993). Hamid plays upon these tropes 
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of unreliability to undermine the lessons of the self-help genre, and by extension the capitalist dream 

which underpins the social stratification of rising Asia.  

 

Hamid’s parody of the genre is highlighted by the satirical tone of the narratorial voice, as when the 

narrator asks the reader why ‘you persist in reading that much-praised, breathtakingly boring foreign 

novel, slogging through page after page […] if not out of an impulse to understand distant lands that 

because of globalisation are increasingly affecting life in your own?’ (Hamid, 2014). This ironic 

commentary, which could be a humorous meta-narratorial reflection on Hamid’s own novel, 

highlights the author’s interrogation of the kind of world that produces self-help books for mass 

consumption (Naydan, 2018). Despite Hamid’s conscious blurring between literary novel and self-

help literature, the difference is clarified by his accentuation of a blind spot in the self-help project: 

that not every reader can succeed. This facet of ‘capitalist realism’, as Poon terms Hamid’s style, is 

conveyed by the fate of the protagonist’s family members, who all meet untimely deaths while the 

protagonist continues climbing the social hierarchy (Poon, 2017). Thus, the paradox implicit in 

Hamid’s narrative parody – that not everyone who reads his novel will get ‘filthy rich’, not even the 

protagonist – enacts the reality of a burgeoning capital society. Naydan argues that ‘like self-help 

books that fail to actually help their readers to help themselves, [globalisation] fails to bring its 

adherents the fruits of their capitalist desires’ (2018). By Chapter Ten the ‘you’ address is giving way 

to ‘we’ and ‘I’, and the reader is told that ‘we must hurry’ (Hamid, 2014): the change in pronouns 

foreshadows the disintegration of Hamid’s parodied genre to make way for a more sincere voice and 

an unmasked critique of capitalist ideology. 

 

The collapse of the novel’s façade of self-help, focalised through the narrative voice which admits its 

previous falsification, demonstrates how literary narratives can challenge social hierarchies. The 

narrator finally tells the reader, ‘this book, I must now concede, may not have been the very best of 

guides to getting filthy rich in rising Asia. An apology is no doubt due’ (Hamid, 2014). Poon argues that 

as the veneer of self-help erodes, the change in pronouns ‘sets the stage for a more reciprocal 

relationship between narrator and reader’, since the self-interest of narrator is disclosed (Poon, 

2017). However, an apology is postponed in favour of ‘our inevitable exit strategies, yours and mine’, 

inextricably tying the reader to the conclusion Hamid is about to draw (2014). Naydan argues that 

‘ultimately, Hamid deploys the genre of self-help to encourage literary interpretations of texts and life 

that run counter to global capitalist agendas’ (2018); indeed, the collapse of the self-help genre within 

the novel serves to mirror Hamid’s critique of the capitalist lifestyle that the protagonist and the 

pretty girl have pursued, and by extension the lifestyle propagated by self-help literature of the kind 

the novel purports to be. The disintegration of the generic style reflects societal fractures which the 

narrator describes as ‘cracks’: ‘what is unmistakable, is a rising tide of frustration and anger and 

violence, born partly of the greater familiarity the poor today have with the rich, their faces pressed to 

that clear window on wealth’ (Hamid, 2014). Any benefits which emerge in Hamid’s view of global 

capitalism pale in comparison to the violence he depicts as being produced by the system (Naydan, 

2018). The gaps which exist between classes, exacerbated by capitalism’s endless drive for increasing 

accumulation, are thus implicitly critiqued and challenged by Hamid’s literary narrative, since his 

staging of the hollow self-help genre comments upon the parallel false promises of an unequal, 

hierarchised society.  

 

In lieu of the individualistic message of the self-help genre, Hamid offers an alternative model of 

human relations based not upon continual struggle for wealth, but instead connection and mutual 
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support. Amit Chaudhuri, commenting in the Financial Times, asserts that ‘the novel is a parable about 

a new kind of loneliness, a homelessness quite different from the one characteristic of the 

protagonist’s impoverished and uncertain beginnings’ (2013). The reader experiences the 

protagonist’s increasing loneliness as he claws his way up the societal ranks, with the only constant 

being his feelings for the ‘pretty girl’. Significantly, the two individuals find happiness together only 

once – when they allow love to supplant their capitalist impulses. Once the protagonist loses his 

wealth (meaningfully through betrayal by his second-in-command, demonstrating the cut-throat 

nature of the world of business), he moves in with the pretty girl, who is gradually pushed out of 

media roles as her age increases (Naydan, 2018). The narrator describes ‘an old man liv[ing] in a 

small townhouse with an old woman […] you do share your days, by turn cheerfully, grumpily, quietly, 

or comfortingly’, conveying a sense of contentment which has been previously absent from the 

narrative (Hamid, 2014). Indeed, ‘she sees you seeing, which sparks in her that oddest of desires an I 

can have for a you, the desire that you be less lonely’ (Hamid, 2014). The ‘you’ address universalises 

Hamid’s message, that love has provided a degree of happiness to the protagonist that wealth never 

could. 

 

Mahmutovic notes that once the protagonist moves out of the city – which only ever functioned as an 

indifferent habitat – ‘the novel ends on a note that paints a picture of there being, finally, a home’. This 

feeling of a comforting home is qualified somewhat by the knowledge that the city, and the capitalist 

lifestyle it represents, is never far away; from their townhouse the protagonist and the pretty girl can 

see ‘a telecommunications centre from which red and white masts soar mightily, towering above 

satellite dishes, like electromagnetic spars built to navigate the clouds. [The pretty girl] bought her 

place for its view’ (Hamid, 2014). Thus, economic globalisation remains a backdrop to their 

relationship, and ‘there appears to be no way to exist entirely beyond what Hamid presents as the 

near-ethereal globalising system and networks that define the times’ (Naydan, 2018). Thus, when 

death arrives, ‘you are ready, ready to die well, ready to die like a man, like a woman, like a human, for 

despite all else you have loved’ (Hamid, 2014). Through this sweeping gesture, Hamid literalises his 

challenge to societal hierarchies; by replacing capitalist impulses with a transcendent sense of love 

and connection, the narrative makes all people equal in death. Naydan argues that ‘Hamid builds on 

[his] questioning of self-help by offering possibilities for a kind of richness that a mass-marketed self-

help book of the sort that he parodies would tend not to present’, possibilities of human 

interdependence and attachment (2018). He does this through the ‘quintessentially literary’ act of 

opening a narrative space – the action of filling ‘you’ – which ‘move[s] readers beyond the confines of 

a globalised and apparently ever-globalising system’ (Naydan, 2018). As the protagonist faces death, 

‘the pretty girl holds your hand, and you contain her, and this book, and me writing it, and I too 

contain you, who may not yet even be born, you inside me inside you’ (Hamid, 2014). Hamid uses 

metanarrative techniques to propose an existence defined not by hierarchies, but by equal status to 

the point of inextricability.  

 

As the novel closes, the narrator comments, ‘how strange that when I imagine, I feel. The capacity for 

empathy is a funny thing’ (Hamid, 2014). This passing aside encapsulates Hamid’s project of using a 

literary narrative to challenge a society structured on and powered by inequality, and instead 

promote a message of empathy – of love, connection and equality. Thus, despite Hamid’s biting 

critique of the vast discrepancies existing in contemporary capitalist society, ‘you’ – both the 

protagonist and the reader – ‘marvel at the resilience and potential of those around you […] in this, the 

era of cities […] collectively forming, even if tenuously, a change-scented urban archipelago spanning 
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not just rising Asia but the entire planet’ (224), thus suggesting the positive potential of globalisation. 

Sharae Deckard notes that ‘it is in the literature emerging from the peripheries and semi-peripheries 

that the changing parameters of the world-system can be most clearly glimpsed’ (2015). Hamid affects 

the self-help genre in order to convey the dangers of capital-driven globalisation, but also how the 

power of global connection can be transformed if the human is prioritised over the material. Naydan 

posits that such a narrative approach ‘might begin the process of creating a more socially just world in 

which love as opposed to money sets the terms for existence’ (2018). Although on the cover Rising 

Asia appears to reinforce social hierarchies by promoting capitalist ideology, Hamid’s parodic 

narratorial voice and focalisation through ‘you’ the reader, as well as ‘you’ the protagonist, subverts 

and challenges literary hierarchies as well as societal ones. 
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Has Christianity defeated indigenous cultures? 

Author: Gemma Bedford, 3rd Year, Natural Sciences 
  
As anthropology has grown as a discipline, a discussion has begun that focuses on the role of religion in 

the colonial and capitalist expansion of the West, including an examination of the transformation of the 

colonised societies. Indigenous people the world over have been the subject to the attention of 

missionaries for centuries. Some anthropologists allege that the introduction of Christianity did away 

with local customs due to the rapturous nature of conversion. Others believe that the converts’ 

ontologies became hybridised through their encounters with Christianity. I aim to evaluate different 

theoretical approaches to the problem of conversion in indigenous Christianity and will examine case 

studies looking at transformation and resilience in indigenous worlds. Based on the available evidence, 

ethnographic studies, and interpretations, I will argue that indigenous cultures have not been defeated 

in the majority of cases. This is because the exact form and message Christianity missionaries tried to 

convey was not what was received. When conversion does occur, it is assimilated into existing 

ontologies, thus taking on unique characteristics relating to the prior traditions of the converts.  

  
“Continuity theory” in the study of Christianity 

 

In order to frame my answer to this question, I will critically review the different approaches to the 

study of indigenous Christianity. These approaches revolve around the rupture-continuity continuum 

established by Robbins (2007) and Chua (2012). Theory is central to understanding any problem in 

anthropology as it is linked to how ethnography is interpreted; as a practise, ethnography is not 

objective.  

 

As a growing field, the anthropology of Christianity has come into its own using comparative enquiry to 

deal with key anthropological topics, such as identity and cultural change. It has been defined as a ‘self-

conscious engagement with Christianity as a cultural logic’ (Tomlinson and Engelke, 2016). Rather than 

linking Christianity to the study of larger concepts, such as colonialism, new researchers in this subfield 

study Christianity itself as a transformative ‘culture’ (Barker, 2008). The key to recognising the power 

of Christianity is a focus on its theological model of discontinuity, of rupture and change, highlighted by 

the baptising of converts (Chua, 2012). Much attention has been focused on uncovering the complexities 

of discontinuity (Engelke, 2010; Harris, 2006), although none have been so prominent as the article 

written by Joel Robbins on continuity thinking (2007).  

  

Robbins theorises that anthropologists’ own reluctance to treat Christianity as a ‘system of meanings 

with a logic of its own’ has obstructed the emergence of a proper anthropology of Christianity (2007). 

Due to a ‘deep structure of anthropological theorising’, anthropologists have sought out and focused on 

the ‘cultural structure that persists underneath all the surface changes’ (Robbins, 2007). This, in turn, 

leads anthropologists to ‘ignore or play down’ the role, effects, and presence of Christianity, treating it 

as ‘lightly held or merely a thin veneer overlying deeply meaningful traditional beliefs’ (Robbins, 2007). 

Tied down to this belief, anthropologists may discard claims Christian converts make about their lives. 

Robbins further argues that this cynicism creates further disjuncture ‘between analysis and native 

exegesis’ (2007), making this style of thinking both an analytical and methodological setback (Chua, 

2012). By refusing to seriously consider and analyse Christianity, anthropologists are refusing to take 

Christian informants seriously. In order to rectify this, Robbins examines the millenarian forms of 
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Christianity followed by the Urapmin people of Papua New Guinea. Their practises reveal the intrinsic 

discontinuity held within conversion to Christianity (2007).  

  

Following this, Robbins suggests ‘models of cultural discontinuity’ should be created, thereby allowing 

anthropologists to deal with these phenomena (2007). Despite his heavy-handed approach – 

emphasising the importance of discontinuity in the anthropology of Christianity – Robbins does state 

that acknowledging the continuity of cultural practises needs to be present in these models (2007). 

Robbins’ overarching argument is that anthropologists need to recognise indigenous Christians as 

Christian, regardless of whether they ‘still live their lives in something akin to traditional terms’ (2007).  

  

Robbins’ model of rupture in conversion to Christianity was revolutionary in 2007 and has since 

become the prevailing ethnographical theory on indigenous Christianity. However, Chua has postulated 

that the extreme attention now placed on discontinuity has led to mistakes from the past being repeated 

(2012). The methodological prescriptions of Robbin’s paper align with Chua’s aim to ‘align 

anthropological analysis with native exegesis’ and to take discourses based on continuity just as 

seriously as those which are not (2012). Chua further elaborates on her concerns through her study of 

Bidayuhs in Malaysian Borneo. Here, the pre-existing moral framework of adat shares many similarities 

with that of Christianity (Chua, 2012). The Bidayuhs’ ideal of social harmony is a strong force for 

continuity, with some Christians helping elders in adat gawai rituals – something that would not be 

considered traditionally Christian. Chua postulates that there are multiple factors contributing to the 

Bidayuhs’ desire to preserve adat, the most important being that practitioners of adat gawai are ‘also 

their parents, relatives and neighbours’ (2012). Looking at other ethnographic examples of indigenous 

Christianity, it is clear that relations – and how they contribute to a sense of loyalty and identity – are 

very important when considering conversion to Christianity.  

  

Examining different aspects of conversion  

 

As Chua demonstrated (2012), there are multitudes of reasons as for why people do or do not convert 

to Christianity. Robbins has been criticised for treating Christianity and religion as a bounded and 

coherent culture (Englund, 2007). Looking at work from both Toren (2004) and Gow (2009) highlights 

the unbounded and diverse nature of Christianity. Indeed, to answer the question of cultural defeat and 

conversion to Christianity, it is important to understand both the effect Christianity can have, as well as 

its limits. I would argue that, while the effects of Christianity on a converted people are often great, they 

are not all-encompassing, thus preventing a culture from having become ‘defeated’.  

  

Toren’s work on Fijian Christianity demonstrates how everyday ritual practice is essential for 

understanding and forming beliefs (2004). Toren does this through an examination of how ideas about 

Sunday school, God, and death rituals change as children grow older. Her research provides evidence 

for her argument that ‘human autopoiesis is grounded in sociality’, as our experience of the world is 

affected by how we subjectively relate to other people (2004). By showing how children’s 

understanding of certain Christian concepts change as they grow older, Toren demonstrates how 

children’s come to understand the world; they make ‘meaning out of meanings that others have made’ 

(2004). This inextricably links religion to social relations.  
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Knowing this, it is clear how vestiges of previous concepts and religions are nearly impossible to 

eradicate. This argument also provides the groundwork of theory necessary for us to better understand 

Bidayuhs’ response to adat gawai practitioners in Malaysia. An example of this found in Toren’s work 

is how Christian worship in Fiji is still based off a traditional belief that a chief’s power comes from 

people attending him (2004). This has created a plethora of devout Christians who attend church 

ceremonies multiple times a week. This emphasis on ritual is what children first learn about, as 

evidenced by their essays; their knowledge of Christianity is not a sudden realisation, a rupture if you 

will, but a gradual process facilitated by their community. It is in this sense that Christianity is closely 

linked to identity, as to be Fijian is to also be Christian.  

  

Gow’s approach to the anthropology of Christianity is decidedly more historical, although his work 

brings a novel perspective (2009). Gow studied the collective conversion of the people of Bajo Huallaga 

in the Peruvian Amazon to Christianity. Gow demonstrates how the agendas of indigenous peoples 

meant they were not simply passive receivers of Christianity.  

  

While Toren’s work focuses on the importance of performing rituals together (2004), for the people of 

Bajo Huallaga Christianity is instead a marker of difference. Gow postulates that, for the people of Bajo 

Huallaga, Christianity was not merely a choice of religion, but a tactical decision (2009). The Shiwulu 

myth of how they become Christian, known as the ‘Death of Sekpuchek’, asserts how the people of Bajo 

Huallaga are better than the other ‘savages’ in their local area because of their conversion. To be 

Christian, ‘cristiano’, for the Shiwulu is to be a ‘civilised human’. Gow suggests that once the Shiwulu 

decided to foster relations with the Jesuits and Spaniards, it only followed from there that they 

converted to solidify their new relationship. This is one of many accounts anthropologists have 

recorded of indigenous people viewing conversion as a way to insert themselves into a new social order, 

converting en masse, only to forget Christianity in a few years’ time (Gow, 2006; Viveiros de Castro, 

2011). This is generally understood to be the effect of a persistent indigenous cosmology (Vilaca and 

Wright, 2009) as a way to open up and understand external perspectives (Vilaca, 2009).  

  

Amazonian personhood is understood by anthropologists as the ongoing product of social action. 

People are constantly created and transformed by their kin as they create and maintain ties (Conklin 

and Morgan, 1996). If making a person is a collaboration in Amazonia, it is no surprise that the act of 

conversion would be collective as well. This idea of collective creation has many similarities to Toren’s 

theory of ontogenesis. Due to this Amazonian ontology, much of the anthropology of Christianity in 

Amazonia focuses on how these relationships and tensions fit in the pre-existing cosmological 

framework (Vilaca and Wright, 2009). The similarity in the understanding of identity has important 

ramifications for the anthropology of Christianity in other places around the world, providing evidence 

and motivation to apply Toren’s theory to more situations and cultures. Nevertheless, the importance 

of additional factors in conversion can be seen to be central.  
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Discussion 

 

Christianity has been varyingly treated in ethnography: it can either be the central dominating aspect 

of culture or swept aside in search of preserved values and actions. It is clear that Christianity brought 

to indigenous peoples through missionaries has been seen as a method of solving problems, resulting 

in a huge diversity of Christian practices and beliefs (Barker, 1990).  I echo Chua (2012), as well as Scott 

(2005), when I call for a nonessentialist approach, even if it could be a part of the continuity thinking 

Robbins has criticised. Conversion needs to be understood as an effect of outside influence, but also as 

an opportunity to join a larger social order (Horton, 1971). Likewise, Christian indigenous cultures 

should be seen as influenced by Christianity, but also as a product of pre-existing cosmologies – 

Christianity is not all-encompassing in its power. Ideally, a nonessentialist approach would discourage 

anthropologists from seeing rupture and continuity as a clear-cut dichotomy, as well as encouraging 

them to understand the shades of grey existing along the continuum.  

  

Complete rupture from the past is a struggle for even the most devout and fundamentalist of Christians 

as shown by Engelke (2010) and Meyer (1998). The degree of discontinuity achieved is always relative. 

At the same time, the extent to which continuity is maintained can reveal the constraints and difficulties 

that shape Christians’ lives, of which few are related to Christian ‘culture’. Instead of addressing 

conversion as a process or an event, Chua (2012) argues that it is instead viewed as a response to 

shifting cultural values. Applying this theory to the ethnographies studied here, it is possible to see how 

it makes sense of the Shiwulu’s approach to conversion, as well as the Bidayuhs’ tolerance of adat gawai 

and Toren’s theory of ontogenesis. Any culture embroiled in this roiling net of tensions and factors 

cannot be said to have been ‘defeated’ by Christianity; they have instead responded and adjusted to its 

presence. While rupture is an important and often overlooked aspect of Christianity, the total rupture 

required for ‘defeat’ is impossible to attain in a community of interlinked people, as aspects of 

continuity are always present.  
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How can Marston and Mitchell’s (2004) concept of citizenship formation 

allow us to better understand political geography?  

Author: Luca Stock, 3rd Year, Human Geography  
 
In its most basic sense, the notion of citizenship can be understood as the ‘rights and obligations that 

accrue to individuals as full members of a community, normally the nation state’ (Kofman, 1995). 

However, as has been made clear by many political geography scholars (Ehrkamp and Jacobsen, 2015; 

Kofman, 2003; Marston and Mitchell, 2004; Staeheli, 2010), the notion of citizenship is far more 

complex than the above definition suggests, being heavily contested and devoid of a universal 

conceptualisation. For example, certain scholars (Shachar, 2009; Isin and Nielsen, 2008) argue that 

membership to a political community should be earnt through ‘acts of citizenship’ rather than simply 

being born within the confines of a nation’s territory. Meanwhile, others (Soysal, 1994; 2000) take a 

different approach and argue that the notion of citizenship is undergoing deterritorialisation due to 

increased globalisation in recent years. Consequently, this essay aims to investigate whether Marston 

and Mitchell’s concept of citizenship formation enables us to better understand political geography 

(2004). This will be achieved through a discussion of their concept in relation to the political 

geographical dimensions of the Windrush Scandal that is currently unfolding in the United Kingdom. It 

will ultimately be argued that the concept of citizenship formation provides an improved understanding 

of the mechanics behind and the sites at which citizenship is manifested, providing an analytical lens 

through which to understand political geography. First and foremost, Marston and Mitchell’s influential 

concept will be unpacked and contextualised theoretically (2004). This shall then be followed by a brief 

explanation of what the Windrush Scandal entails before there is a justification as to why the 

aforementioned empirical event was selected for my analysis. The Windrush Scandal will then be used 

as an empirical tool through which to explore three key observations made by Marston and Mitchell, 

helping to ascertain how their concept of citizenship formation enables an improved understanding of 

political geography (2004).  

 

Through their conceptualisation of citizenship formation, Marston and Mitchell provide a different, 

more nuanced, approach to understanding citizenship (2004). They view citizenship ‘not as a stable 

and evolving conceptual category, but as a non-static, non-linear social, political, cultural, economic, and 

legal construction that is best rendered in terms of a citizenship formation’ (Marston and Mitchell, 

2004). They argue that the notion of citizenship is highly elastic (both spatially and temporally), 

expanding and contracting depending on the state of a territory’s political economy. The obtainment of 

citizenship by nineteenth-century women in US cities, as a result of their influence in the progressive 

movement and the creation of the liberal welfare state, is, in fact, used by Marston and Mitchell to 

exemplify the non-static qualities of citizenship (2004). The notion of citizenship formation comes into 

contrast with the highly influential conceptualisation of citizenship promulgated by Marshall and 

Bottomore (1992). The aforementioned scholars divided the notion of citizenship into three distinct 

components: civil citizenship (comprising civil and legal rights), political citizenship (encompassing 

political rights, such as the right to vote or to participate in government) and social citizenship 

(entitlements to social services, such as education and healthcare). They believed that full citizenship 

could be obtained (through an evolutionary process) once an individual gains access to all three of these 

rights (in the order stated above), presenting an expanding and inclusive framework for citizenship. 

This model, however, has come under criticism for being too engaged with the chronological 

obtainment of rights (Kofman, 2003) and for being sexist by considering the citizen-worker to be male 
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(Kofman, 1995). Marston and Mitchell (2004), on the other hand, make three key observations that are 

crucial to their concept (these will be briefly outlined now but explored in greater detail later in the 

essay, with specific reference to my chosen empirical event). First of all, it is noted that citizenship 

formations are a direct corollary of the interaction between civil society and the state. The second 

observation concerns geographical scale and how different scales are involved in producing and 

maintaining citizenship formations. Finally, Marston and Mitchell draw attention to the fact that the 

spatial and social arrangements inherent to a certain territory will influence and be influenced by 

changing constructions of citizenship.   

  

The contemporary political issue that I have chosen to analyse with reference to citizenship formation 

is the Windrush Scandal that is currently affecting the UK and certain Caribbean states. Broadly 

speaking, this scandal refers to the mistreatment of individuals from the Windrush Generation who 

have faced detention, the removal of their rights, and even deportation due to the implementation of 

new policies by the UK government aimed at reducing immigration figures (Ford, 2018; Gentlemen, 

2018; The Economist, 2018a; Wardle and Obermuller, 2018). Large numbers of Windrush migrants 

(originating from the British West Indies) entered the UK in the postwar period and were granted full 

citizenship (often with no paperwork) for being subjects of the British empire (Ford, 2018; Wright and 

Madziva, 2018). Following the independence of former British colonies, the 1971 Immigration Act 

confirmed that those who were already settled in the UK had permanent leave to remain (Blair, 2018). 

However, the status of many settled Windrush citizens often went unrecorded which has led to them 

facing pressure from the Home Office in recent years for not having the correct documentation. 

Effectively, this means that these migrants are considered noncitizens (Blair 2018; Ford, 2018). I chose 

to analyse this political event because, firstly and rather obviously, it brings into call questions of 

citizenship and highlights the UK’s current approach to the notion. Moreover, in contrast to the two case 

studies provided by Marston and Mitchell (2004), the Windrush Scandal provides an example where 

citizenship is revoked from a social group, rather than obtained. This permits a different analytical 

approach to be taken.  

 

The first, and I would argue the most important point, conveyed by Marston and Mitchell is that 

citizenship formations are the product of the interaction between civil society and the state (2004). 

What is meant by this is that citizenship isn’t a fixed category established by a state, that goes unchanged 

through time and space. Rather, it is continuously altered and reformulated in response to economic, 

social, political and cultural processes generated by civil society. Arguably, the Windrush Scandal is 

emblematic of this interaction that is part and parcel of Marston and Mitchell’s conceptualization 

(2004). This can be manifested through the rise in anti-immigrant, and arguably racist (Blair, 2018), 

sentiment by Brits in the national political arena, which had the effect of impacting the state’s 

construction of citizenship. Between 2001 and 2016 immigration was considered by many British 

citizens to be one of the nation’s most pressing issues. Indeed, in 2013, 64% of Brits believed that there 

were too many immigrants in the UK (Blinder and Richards, 2018), particularly following the accession 

of the A8 countries into the European Union. During this period a large number of Brits wanted to see 

immigration levels reduced, a factor that led to many voting for the Conservative party, who in their 

2010 and 2015 election manifesto’s pledged to reduce immigration figures to the tens of thousands 

(Robinson, 2013; Perraudin, 2015). The then elected conservative government, in their efforts to 

achieve this goal, introduced the Hostile Environment Policy, the aim of which was to make it virtually 

impossible for migrants without leave to continue to reside in the UK (York, 2018). It is precisely this 

policy, and the government’s overall approach towards immigration, that resulted in the Windrush 
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Scandal (Gentlemen, 2018). Consequently, many individuals from the former British West Indies were 

wrongly deported, detained, and denied access to social services due to their lack of documentation 

testifying their British citizenship. Therefore, in this case, dominant anti-immigrant sentiment withheld 

by civil society provided the UK government with a mandate to be more stringent with regards to its 

construction of citizenship, supporting Marston and Mitchell’s (2004) first observation. 

 

Anti-immigrant sentiment in the UK, and the Windrush Scandal that ensued, were greatly influenced by 

Britain’s economic situation. This clearly supports Marston and Mitchell’s following point, crucial to 

their first observation, that the economy is a central force affecting citizenship formations (2004). In 

fact, Wright and Madziva, argue that in recent years the Windrush population came to be considered as 

‘disposable’ by much of British society, given that their labour and contributions were no longer 

perceived to be vital to the British economy (2018). However, as is evidenced throughout my literature 

(McDowell, 2018; Peach, 1991; Wardle and Obermuller, 2018) the situation was strikingly different in 

the years following World War Two. Then, the Windrush population were considered essential for the 

reconstruction of the UK economy, with teams being devised to recruit Windrush labour and British 

citizenship being automatically granted to newcomers. The scandal not only supports Marston and 

Mitchell’s first observation – that there is a strong interaction between civil society and the state with 

regards to citizenship formations (2004) – but it also demonstrates the fluid nature of citizenship; 

citizen rights accruing to individuals of the Windrush population altered drastically over time. 

Therefore, what can be deduced from this is that Marston and Mitchell’s first observation enables there 

to be a detailed understanding of the mechanics (be they in the realms of economics, politics or 

statehood) influencing political geographical events.  

 

Marston and Mitchell’s second observation with regards to their notion of citizenship formation 

concerns scale and how ‘geographical scale is centrally implicated in producing and sustaining 

citizenship’ (2004). What is meant by this is that the processes that generate citizenship formations 

occur at all levels of social life. With regards to my chosen empirical event transnational, national and 

local scales were all implicated in citizen forming, or in this case, revoking. First of all, individuals from 

the Windrush generation, at the time of their arrival in the UK in the mid-twentieth century, were 

transnational actors (originating from the West Indies). Some state (Blair, 2018; Gentlemen, 2018) that 

this, as well as the ethnicity inherent to the Windrush population, played a large role in citizenship 

revocations, bringing into call questions of institutional racism. Meanwhile, policies (that were aimed 

at reducing immigration) introduced on a national scale by the UK government instituted a discourse 

of illegality towards migrants affecting (as has already been explained) the Windrush community 

significantly. Lastly, individuals from the Windrush population have been wrongly denied their rights 

as British citizens in their local communities. In 2015, for example, Kenneth Williams was denied 

employment by the council who he was previously working for as he was not in possession of a UK 

passport, despite living in Britain for decades and identifying as being ‘British’ (The Guardian, 2018). 

Therefore, by looking at Marston and Mitchell’s second observation (2004), through the use of the 

Windrush Scandal as an empirical tool, it can be established that sites of citizenship and citizen 

construction/deconstruction are ubiquitous. This notion enables an improved understanding of 

political geography, as often it is assumed that citizenship and its obtainment/revocation is only 

regulated or controlled by the state and that citizenship is manifested exclusively at state borders 

(Staeheli, 2010); this analysis, however, suggests otherwise.  
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The final observation noted by Marston and Mitchell (2004) in their canonical text is that ‘socio-spatial 

organisation profoundly affects and is affected by the discourse and practices of citizenship formations’. 

What is meant by this is that citizenship formations or revocations condition or are conditioned by 

changes in social and spatial arrangements within a territory. The political economy of the UK, in the 

run-up towards the Windrush Scandal, for example, was undergoing significant transformation with 

net increases in migration, particularly prior to 2016 (Office for National Statistics, 2019), which can be 

argued led to increased societal and spatial pressures, such as increased housing demand (Whitehead 

et al, 2011) in many parts of the country. It can be argued that it is precisely this atmosphere that 

resulted in attitudes and perceptions towards citizenship changing, providing traction for the Windrush 

Scandal that followed. Therefore, by heeding Marston and Mitchell’s (2004) third observation a holistic 

approach can be taken towards the process by which citizenship is constructed or indeed 

deconstructed. This provides a vital lens, I would argue, through which to understand political 

geographical events.  

 

In conclusion, this essay critically analyses Marston and Mitchell’s (2004) concept of citizenship 

formation through the use of the Windrush Scandal as an empirical tool, in order to ascertain how the 

concept enables an improved understanding of political geography. What can be deduced from my 

analysis is that Marston and Mitchell’s first observation, with regards to their notion of citizenship 

formation, enables an improved understanding of the mechanics behind political geographical events. 

The authors’ focus on geographical scale in producing and maintaining citizenship formations draws 

attention to the ubiquity of citizenship, an aspect that is often negated in political geography. Lastly, by 

heeding Marston and Mitchell’s third observation with regards to citizenship formation, a holistic 

approach can be taken towards understanding the development of political geographical events.  
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Science 
 

‘Active immunisation against non-virally induced cancer in humans.’ 

Author: Ellie Farrell, 3rd Year, Biological Sciences 
 
In a single day, there are ~4,700 new cancer diagnoses (Siegel et al, 2018) which solidifies the disease 

as the world’s second leading cause of death (WHO, 2019). The current, non-curative treatment 

strategies – including surgery, chemotherapy and radiation therapy – are highly invasive and their 

effectiveness is hindered by their inability to provide long-lasting protection against cancer 

(Chakraborty and Rahman, 2012). Vaccination is considered as one strategy to combat the disease. This 

essay discusses the viability of cancer vaccination, current prospects for candidate vaccines, and the 

issues and complexities which could limit the effectiveness of such strategies.  

 

The viability of vaccination against cancer was first determined in the 1940s when it was discovered 

that the transplantation of tumours with non-self MHC molecules could provoke immune responses in 

mice (Murphy and Weaver, 2017). The tumours were attacked by the immune system and, upon re-

exposure to cells from the same tumour, the mice were ‘protected’ and survived (Gross, 1943). These 

findings suggested the existence of tumour-specific antigens (TSAs) and tumour-associated antigens 

(TAAs), demonstrating that the immune system could recognise and eliminate cancers before they 

became clinically apparent (Scott et al, 2018). Such characteristics allowed cancer vaccines to be 

considered as a viable method of treatment, protection and prevention against the disease. To date, 

most research has been concentrated on producing therapeutic vaccines, but the recent success of 

preventative vaccines against virally induced cancers (HPV and HBV) has served as a springboard for 

research into devising prophylactic immunisation strategies to tackle the ‘global burden of [non-virally 

induced] cancer’ (Scott et al, 2018).  

 

Exploration of a possible prophylactic vaccine for colorectal cancer (CRC) – the second leading cause of 

cancer death in the US (Scott et al, 2018) – has yielded positive results (Kimura et al, 2012). MUC1, a 

glycoprotein, has been identified as the potential tumour-associated antigenic target for this vaccine 

(Kimura et al, 2012); despite its low-level presence on healthy epithelial cells, it is its ‘abnormal’ 

(Kimura et al, 2012) hypoglycosylated form – expressed on neoplastic cells – which serves as the 

induction trigger for humoral and cellular immune responses (Kimura et al, 2012). Exploiting this 

knowledge, researchers devised synthetic MUC1 peptide and administered it to patients with a history 

of colonic adenomas and pre-malignant polyps which are precursors to colon cancer (Kimura et al, 

2012). 43.6% of those vaccinated developed an anti-MUC1 IgG antibody and long-term immunological 

memory (Kimura et al, 2012). The vaccine activated both arms of the immune system; production of 

the anti-MUC1 IgG antibody is dependent on the promotion of isotype-switching by helper T-cells and 

the subsequent response of anti-MUC1 IgG B-cells was also noted (Kimura et al, 2012). In individuals 

who demonstrated an active immune response against MUC1 peptide, antibody titre increased 4-fold 

in 76% and >9-fold in 47% (Kimura et al, 2012) with no evidence of autoimmunity or toxicity (Kimura 

et al, 2012). Furthermore, administration of a booster vaccine, given 52 weeks into treatment, 

demonstrated the potential for immunological memory; subjects who responded to the initial round of 

vaccination subsequently responded to the booster vaccine in 75% of cases (Kimura et al, 2012). 

Overall, the clinical importance of this study highlights that vaccination against a non-viral TAA is 
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possible, even if further development is required to increase the number of respondents to the vaccine 

to ~100%.  

 

Provenge™ (or Sipuleucel-T) is currently the most successful autologous therapeutic cancer vaccine and 

was approved for use in the treatment of asymptomatic metastatic castrate-resistant prostate cancer 

(mCRPC) (Riedmann, 2010) by the FDA in 2010 (Guo et al, 2013). Provenge™ is a dendritic cell vaccine 

derived from the patient’s own monocytes which are extracted from the peripheral blood (Murphy and 

Weaver, 2017) and matured, ex vivo, in the presence of adjuvants (Guo et al, 2013). The cells are 

cultured with PA2024 (Guo et al, 2013), a ‘fusion protein’ (Murphy and Weaver, 2017), that contains 

prostatic acid phosphatase (PAP) (Guo et al, 2013) and the GM-CSF cytokine (Murphy and Weaver, 

2017). Prostatic acid phosphatase is a TAA which is expressed in ~95% of all prostate cancers 

(Riedmann, 2012) and, upon re-infusion of these antigen-loaded dendritic cells into the patient, a 

specific immune response is generated against the PAP antigen (Murphy and Weaver, 2017). The 

success of this vaccine is measured by the meeting of its clinical end goals; despite no apparent 

significant difference observed in the time-to-progression, Provenge™ does, however, confer a clear 

survival advantage (Guo et al, 2013). When compared to the placebo group, patients administered with 

the Provenge™ vaccine saw a 4.1 month increase in median survival; control patients noted survival of 

21.7 months, whereas the active-arm noted survival of 25.8 months (Guo et al, 2013), extending overall 

survival beyond the two-year mark (Riedmann, 2012). Furthermore, patients in receipt of the 

Provenge™ vaccine recorded a 5-fold increase in the number of CD8 T-cells (Kissick and Sanda, 2015). 

Overall, Provenge™ was able to reduce mortality in patients with prostate cancer by 22.5% (Riedmann, 

2012). Such evidence seems compelling and these results ‘open exciting new paradigms for prostate 

and other cancers’ (Guo et al, 2013).  

 

Perhaps one of the most aggressive forms of cancer, pancreatic cancer, is a keen target for vaccination 

owing to its high mortality and limited treatment options. The rate of survival one year after diagnosis 

is 20% and it is the fourth leading cause of ‘cancer-related death’ in the United States (Gunturu et al, 

2012). Pancreatic cancer is an integral target for vaccination should we desire for its mortality to be 

reduced; few chemotherapy agents have been identified to successfully reduce tumour size and 

successful removal of tumour mass through surgical resection sits at only 15% (Gunturu et al, 2012). 

Algenpantucel-L (or HyperAcute-Pancreas™) is, to date, the most promising pancreatic cancer 

candidate vaccine. Algenpantucel-L is an allogenic, irradiated whole-cell vaccine (Gunturu et al, 2012) 

which contains two pancreas cancer cell-lines expressing α-1,3-galactosyltransferase (Guo et al, 2013). 

α-1,3-galactosyltransferase is a murine enzyme which directs the expression of α-galactosyl (αGal) 

epitopes on glycoproteins and glycolipids (NCI, 2019a). Humans possess a non-functional α-1,3-

galactosyltransferase gene and do not naturally express the α-galactosyl epitopes (Gunturu et al, 2012). 

Despite this, pre-existing anti-αGal antibodies, produced in response to gut flora (NCI, 2019a), are 

present in humans; these naturally produced antibodies act as the adjuvant for the vaccine and enhance 

the immune response (Srivatsan et al, 2013). Vaccination with the pancreatic cell allograft (NCI, 2019a) 

and subsequent binding of the anti-αGal antibodies to the α-galactosyl epitopes results in ‘hyperacute 

rejection of…the allograft’ (Gunturu et al, 2012). This rejection results in antibody-dependent cell-

mediated cytotoxicity (ADCC) (NCI, 2019a) and complement-mediated lysis (Gunturu et al, 2012) of the 

Algenpantucel-L cells and the endogenous pancreatic cancer cells (NCI, 2019a). Although the results of 

the stage III clinical trials are pending, results from stages I and II appear promising. When 

Algenpantucel-L was administered to patients, 62% remained ‘disease free at the one-year endpoint’ 

(Srivatsan et al, 2013) and 86% survived over 12 months (Niccolai and Prisco, 2014). All-in-all, a 
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treatment course with the Algenpantucel-L vaccine had an average patient survival of 24.1 months 

following diagnosis (Srivatsan et al, 2013). Such results are encouraging and suggest that vaccination 

could prove to be an effective treatment for combating pancreatic cancer.  

 

Despite progress having been made towards successful cancer vaccination, results from the above 

trials, and others like them, have also identified issues and complexities which hinder the efficacy of 

current vaccines. As mentioned previously, the MUC1 peptide vaccine saw 43.6% of subjects develop 

an anti-MUCI IgG antibody (Kimura et al, 2012). Despite this statistical significance, 56.4% failed to 

respond to the vaccine. Researchers unearthed a direct correlation between the high number of 

circulating myeloid-derived suppressor cells (MDSCs) pre-vaccination (Kimura et al, 2012) and failure 

to respond to the vaccine. High numbers of MDSCs, and Tregs, are associated with increased 

immunosuppressive mechanisms (Guo et al, 2013), the induction of which is attributed as being a major 

stumbling block of current vaccine strategies (Guo et al, 2013). Suppression of the immune system, as 

maintained by inhibitory cytokines (NCI, 2019b), drives the formation of cancer cells through 

epigenetic changes and antigen/HLA loss (Guo et al, 2013). These events create a favourable tumour 

microenvironment (TME) (Guo et al, 2013) which limits the immunogenicity and efficacy of cancer 

vaccines (Guo et al, 2013). In addition to this, many cancer patients have a limited immune system due 

to depletions in dendritic cells –and T-cell exhaustion– which occur after prolonged exposure to tumour 

antigens (Kissick and Sanda, 2015) and lead to sub-optimal responses to vaccination (Kissick and 

Sanda, 2015). Furthermore, vaccine trials for Melacine™ found that ‘differential expression in HLA types 

can influence the efficacy of cancer vaccines’ (Henderson et al, 2005). Ergo, different patients express 

different tumour rejection antigens through only certain MHC alleles (Murphy and Weaver, 2017) 

which is an additional complexity requiring consideration. Other factors which limit the success of 

therapeutic and prophylactic cancer vaccines include age, the impacts of previous therapy 

(chemotherapy), and disease stage (Kimura et al, 2012). Generally, patients with smaller tumours and 

a lower disease burden were seen to respond much more effectively to vaccination (Srivatsan et al, 

2013).  

 

After considering these problems, it is important to deliberate possible means by which these 

limitations can be overcome. It has been postulated that the addition of co-stimulatory adjuvants 

(Srivatsan et al, 2013) can aid in the enhancement of immune responses to vaccines and restore 

functionality to weakened immune systems. In a phase I study for a lung cancer vaccine, an irradiated 

whole-cell allogenic vaccine was transfected with the ‘co-stimulatory B7-1 molecule’; IFN-γ production 

increased, median survival was elevated to 18 months, and 32% achieved disease ‘stabilisation’ – all of 

which was suggestive of a sustained and enhanced anti-tumour response (Srivatsan et al, 2013). 

Vaccines which contain adjuvants to block the action of PD1 – a protein which prevents T-cells from 

killing cancer cells (NCI, 2019c) – have seen results which suggest that functional decline in CD8 cells 

which are ‘persistently exposed to [tumour] antigens’ can be reversed through ‘PD1 blockades’ (Kissick 

and Sanda, 2015). Ipilimumab™ – another co-stimulatory adjuvant – is said to increase the expression 

of CD40 and improve dendritic cell function in immunosuppressed cancer patients (Kissick and Sanda, 

2015). These findings offer a small glimpse into the future potential strategies which could improve the 

efficacy of cancer vaccines. 

 

Various studies researching the viability of therapeutic and prophylactic vaccines in the treatment and 

prevention of cancer show promise. Despite various limitations, it appears that the prospect of cancer 
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vaccination remains a viable one. Thus, research into the active immunisation of non-virally induced 

cancer in humans remains a highly important, and prolific, area of continued investigation. 
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Exploring the relationship between anxiety and performance in sport 

Author: Katherine Hill, 3rd Year, Sport, Exercise and Physical Activity  
 
Arousal is defined as a general physiological and psychological activation experienced by a person 

(Weinberg, 2014). Research has shown the relationship between level of arousal and physiological 

indicators such as brain wave activity, galvanic skin response, breathing rate, heart rate and blood 

pressure (Tatenda, 2013). Arousal is considered to be the stimulation required in order for the body to 

perform intense and vigorous activity (Arent, 2003). Despite being two separate constructs, society 

uses the terms ‘arousal’ and ‘anxiety’ interchangeably, as identified by Anderson (1990). In contrast to 

arousal and in the context of sport, anxiety has been explained as ‘an unpleasant psychological state in 

reaction to perceived stress concerning the performance of a task under pressure’ (Cheng, 2009). It can 

be typified by irrational thoughts, a sudden decline in self-efficacy and feelings of trepidation 

(Weinberg, 2014).  

 

According to Spielberger (1966), anxiety can be divided into state anxiety and trait anxiety. State 

anxiety is the temporary and fluctuating component of anxiety, with intensity that varies in relation to 

the stimuli present. Trait anxiety by contrast, is the predisposed inclination to perceive particular 

stimuli as ominous and therefore experience heightened levels of anxiety when it is present (Whiteley, 

2013). Anxiety is also multidimensional in that performers experience both cognitive and somatic 

symptoms. Cognitive refers to the mental indicators of increased anxiety, more specifically ‘low 

expectations, self-doubts and negative thoughts about your performance’ (Crisfield, 2001). The 

opposing dimension is somatic anxiety, which relates to the ‘perception of changes in physiological 

activation, such as increases in heart rate, sweating and increased body heat’ (Gledhill, 2007). Somatic 

anxiety is very much focused on how the athlete reacts in response to the presentation of these 

symptoms.  

 

Drive theory is the most simplistic framework that explores the concept of anxiety. Hull (1943) 

proposed drive theory on the belief that ‘anxiety may sometimes facilitate performance’. The theory 

suggested that the performance level achieved was a ‘function of drive and habit strength’ (Hull, 1943). 

The basis for the theory was that performers revert to their dominant response when experiencing high 

levels of anxiety. Dominant response refers to ‘the most appropriate response in a particular situation’, 

often that is a well learned skill that the performer uses when under immense pressure (Jones, 2007). 

There are a number of factors that can determine whether an athlete’s dominant response will be 

correct or incorrect. If the athlete is competent (within the autonomous learning stage), or is 

performing a gross or simple skill, the dominant response is likely to be successful. If the athlete is 

relatively new to the sport (within the cognitive learning stage), or is performing a fine or complex skill, 

the dominant response is likely to be unsuccessful. Research has concluded that evidence for drive 

theory in a sporting context is minimal, and problems in the methodology have been highlighted 

(Raglin, 1992). 

 

Another theoretical explanation of anxiety is the inverted-U hypothesis which was the result of an 

investigation carried out by (Yerkes, 1908). As part of typical psychological study of the era, Yerkes 

(1908) ‘examined the influence of stimulus intensity on habit formation in mice using a maze 

discrimination task’ and electric shocks as stimulation (Hanin, 2000). They found that the highest-

intensity shocks slowed decision making during challenging tasks whereas moderate stimulation was 
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more effective in supporting quicker outcomes. Therefore, the assumption that followed was that 

‘optimum performance should be seen at levels of moderate arousal’ (Arent, 2003). The inverted-U 

hypothesis is often depicted as a bell curve, featuring performance level on the vertical axis and 

physiological arousal on the horizontal axis. Critics have questioned the shape of the arousal-

performance curve (Arent, 2003; Hardy, 1987). They have opposed the idea that once optimum arousal 

has been achieved, a gradual performance decline occurs as opposed to a severe drop in performance 

which they consider much more probable. Further criticisms have been voiced by Neiss (1988) who 

claims that ‘arousal should be standardised as a percentage of a person’s maximal arousal to control for 

baseline differences due to such factors as fitness, experience, and genetics’. In recent years, the 

inverted-U theory has been modified to account for differences between athletes. The newest 

depictions of the inverted-U theory show the axis with multiple bell curves positioned differently along 

the aforementioned axis. The positioning of each curve is associated with a group of specific factors. 

Oxendine (1970) has proposed that ‘sport tasks requiring precise motor control and minimal physical 

effort’, for example releasing an arrow in archery, are assisted when physiological arousal is at a 

minimum. This would be depicted by moving the bell curve closer to minimal physiological arousal on 

the horizontal axis. In contrast, high levels of physiological arousal would be needed to facilitate actions 

requiring larger physical exertion and less bodily control. 

 

 

 

 

 

 

 

 

 

 

 

Catastrophe theory is the most recent theory of anxiety and has been developed following the critiques 

made regarding the drive and inverted-U theories. The distinguishing difference with the catastrophe 

theory is that Hardy (1991) created a performance-arousal model that would interact with other 

aspects of anxiety, namely cognitive anxiety. The catastrophe theory suggests that performance level 

suddenly drops as soon as optimum arousal has been exceeded. Moran (2004) believed that the 

inverted-U only had premise when the athlete was 

experiencing low cognitive state anxiety. In any other 

sporting situation, where anxiety is likely to be heightened 

as a result of factors like match importance or unfair 

decisions, the catastrophe theory is more of a plausible 

theory to explain rapid performance deterioration. The 

theory then predicts that following the catastrophic 

decline, the performer must either ‘(a) completely relax’, 

‘(b) cognitively restructure by controlling worries and 

regaining confidence’ or ‘(c) reactivate themselves in a 

controlled manner to again reach the optimum level of 

functioning’ (Weinberg, 2014). Evidently this is a 

difficult task and therefore explains why the recovery from a catastrophic decline is not swift. The 

Figure 1a – Traditional inverted-U theory Figure 1b – Recent modification to the inverted-U theory 

Figure 2 – Illustrated representation of the catastrophe 

theory showing its three-dimensional nature  
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catastrophe theory gained notoriety following the 1993 Wimbledon final when Jana Novotna threw 

away an ‘apparently insurmountable lead’ (Kerr, 2014). Hardy (1991) criticised the catastrophe theory 

as it has ‘failed to generate any subsequent empirical research’, possibly due to the difficulties regarding 

its three-dimensional nature.  

 

 

An alternative view to the catastrophe theory was introduced by Yuri Hanin, who was responsible for 

the conception of the individualised zones of optimal functioning (IZOF). Hanin devised a model that 

acknowledged our complete understanding of anxiety and therefore moved beyond the limited confines 

of purely event anxiety (Ruiz, 2015). As a result the IZOF model identified five core dimensions (form, 

content, intensity, time and context) that were fundamental in the description of performance-anxiety 

(Syrja, 1997). The IZOF challenges the inverted-U theory as it posits that ‘the optimum level of state 

anxiety does not always occur at the midpoint of the continuum but rather varies from individual to 

individual’ (Weinberg, 2014). Hanin observed that some performers experience optimal arousal levels 

at different positions on the continuum and this often determines which sport they participate in. The 

second contrast between the IZOF and the inverted-U theory is how they choose to define the optimum 

arousal point. The inverted-U theory categorises optimum arousal as a single point as opposed to a 

bandwidth which is used in the IZOF model.  

 

Arousal can be responsible for altering a performer’s attentional field. Easterbrook’s cue utilisation 

theory argues that it is only when attention reaches an optimal level, when only relevant cues are 

processed. Low arousal induces a response whereby too many cues are attended to, both relevant to 

the situation and irrelevant. High and further increasing 

arousal, narrows the performer’s attentional field making it 

easier for relevant cues to be missed. High levels of arousal are 

therefore associated with decreased attentional capacity and a 

deterioration in performance quality (McMorris, 2005). Figure 

3, the diagrammatic description of Easterbrook’s cue 

utilisation theory, is sourced from (McMorris, 2005) but was 

originally published in (Landers, 1980).  

 

In contrast, Nideffer believed a different form of relationship 

existed between level of arousal and attentional control. 

Nideffer theorised that ‘at any single time, attention can be 

described on the basis of both its width (broad and narrow) and direction (internal and external)’ 

(Nideffer, 1976). A broad attentional focus allows a performer to identify a number of events 

simultaneously, and is particularly useful when they need to respond to multiple cues, for example 

when a footballer is dribbling the ball up field (Weinberg, 2014). The narrow focus refers to responding 

to a single cue, for example shooting in netball. An external attentional focus guides attention to objects 

such the ball or opponents movements, whereas internal focus directs attention ‘inward to thoughts 

and feelings’ (Weinberg, 2014).  

 

Anxiety regulation is an important element of competition preparation. Progressive muscle relaxation 

(PMR) is one of the most utilised somatic anxiety reduction techniques and was the design of Edmund 

Jacobson in 1938. It involves the systematic tensing and relaxing of muscles from the periphery out to 

the core in order to release the build-up of tension. PMR has been criticised as it relies upon the 

Figure 3 – Easterbrook’s cue utilisation theory 
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assumption that ‘it is possible to learn the difference between tension and relaxation’ (Weinberg, 2014). 

A controversial strategy that can be used to reduce both cognitive and somatic anxiety is hypnotherapy. 

It is defined as ‘an altered state of consciousness that can be induced by a procedure in which a person 

is in an unusually relaxed state and responds to suggestions for making alterations in perceptions, 

feelings, thoughts or actions’ (Kirsch, 1994). In a study by Pates (2001) it was revealed that ‘hypnosis 

was related to feelings of peak performance states that resulted in improvements in basketball, cycling 

and golf’. 
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